INTRODUCTION
It is an old thesis that the books of Haggai and Zechariah once formed a common corpus. Already in 1896 August Klostermann assumed that these two books were combined to a book of the two, before they were taken up in the book of the Twelve. 1 This thesis is, above all, supported by the dating system found in both books:
The words of Haggai and Zechariah are at several places linked to specific points of time in the early reign of the Persian King Darius. Thus, both books are set in a chronological framework and can be read successively as one well structured and coherent work. This led Klostermann to the conclusion that a common redactor was responsible for this chronological framework in both books. The redactor -according to Klostermann the prophet Zechariah himself -THE FORMATION AND INTENTION OF  THE HAGGAI-ZECHARIAH CORPUS   3 took up the prophetic words, implemented the dates and with this he formed a small collection of two interrelated prophetic books. Meanwhile, many scholars have accepted the thesis of Klostermann; 2 but from time to time it has also been criticized. Because, in a closer reading, some notable differences can be found between the verses, containing the dates in the book of Haggai and those in the book of Zechariah. For example, only in the book of Haggai the addressees of the following message are mentioned in these verses and only there the name of the prophet is given with the preposition (Hag 1:1; 2:1; cf. 1:3). On the other hand, only in the book of Zechariah, the Babylonian names of the months are mentioned (1:7; 7:1).
Therefore, Wilhelm Rudolph has presumed that at first only the book of Zechariah was set in a chronological framework and that the pupils of the prophet Haggai copied this type of framework, when they edited the words of the prophet. 3 Following Rudolph, they wanted to emphasize the priority of Haggai and therefore they inserted in his message earlier dates than those given in the book of Zechariah. Thus, according to Rudolph, not one common redactor was responsible for the dating system in both books, but one book was redacted according to the other.
The opposite view was held by Rex Mason. 4 Without any further explanations, Mason once supposed that the chronological framework in the book of Zechariah was redacted according to the book of Haggai.
More complicated models were presented by Albertz and Lux. Both assume that the books of Haggai and Zechariah were combined in a two-step redaction. Following Albertz, at first the dating system in the book of Haggai was inserted together with Zech 8:9-13. In a second step, the chronological framework was added to the book of Zechariah Press, 1977) , 29, he mentions that the redaction of the book of Haggai and the redaction of the book of Zechariah are comparable, and idem, 34, he seems to presuppose that both books underwent the same redaction. 4 together with Hag 2:5a. 5 Lux also presumes that the same redactors are responsible for both, the dating system in the book of Haggai and for Zech 8:9-13. 6 But in his view, the same hand also implemented the dates in Zech 1:7; 7:1, whereas a second redaction is responsible for Zech 1:1-6 and 7:7-14.
In contrast to all the other positions, John Kessler totally denies the existence of a Haggai-Zechariah corpus. 7 In his opinion, the similarities between the chronological framework in the book of Haggai and in the book of Zechariah go back to literary conventions of the early post-exilic time.
This short survey of the scholarly work in the last century shows that the literary connection between the books of Haggai and Zechariah is not without controversy. Even the existence of a Haggai-Zechariah corpus has been denied. And among those scholars taking such a corpus for granted, there is no definite position to whether one and the same redactor is responsible for the common features in both books or if one book has been redacted according to the other. Additionally, the intention of the Haggai-Zechariah corpus has up to now only been defined inadequately.
There is only one way to move beyond the results of the previous scholarly work, the formation of each book has to be examined separately. Against this background, it is possible to ask on which redactional level the chronological framework was inserted into the particular book. Afterwards, the redaction responsible for the dates in one book can be compared with the redaction responsible for the dates in the other. And furthermore it can be asked, whether both redactions originate from the same author or, if one book has been redacted according to the other.
THE FORMATION OF THE BOOKS OF HAGGAI AND ZECHARIAH
A new redaction critical analysis of the books of Haggai and Zechariah, which can not be presented in detail, 8 leads to the conclusion that both, the chronological framework in the book of Haggai and the chronological framework in the book of Zechariah were inserted in the particular book in the course of a redaction. According to the proposed formation of the book of Haggai, the primary layer of this book consists of the verses Hag 1:2, 4-11, 12b, 13; 2:3, 4*(without … in the verse), 5a b, 9, 15-16, 18a b, 19, 23. In these words the people, and in Hag 2:4, 23 also Zerubbabel, are summoned to build the temple in order to avert the bad economic circumstances of their time. Only if the people react to the demands of the prophet, will Yhwh give new blessing and the land will prosper again.
This primary layer underwent a redaction, which, according to Hans-Walter Wolff, can be called Haggai-Chronicle. 9 In the course of this redaction, the verses Hag 1:1, 3, 12a, 14-15; 2:1-2, 4*, 10, 20, 21a have been added. Thus, on the level of the Haggai-Chronicle, the chronological framework has also been implemented into the book.
The verses added by the Haggai-Chronicle differ from the primary layer of the book in several aspects. 10 In the primary layer, besides Zerubbabel in 2:4, 23, the people are the only addressee. However, in the Haggai-Chronicle, the words are addressed to the people and to Zerubbabel, the governor, and to Joshua, the High Priest. Haggai 1 is especially remarkable. Whereas the prophetic words in this chapter are addressed to the people as a whole, in the introductory verse Hag 1:1 only Zerubbabel and Joshua are mentioned. Furthermore, it is notable that Zerubbabel is called "governor" ( ) within the HaggaiChronicle (1:1, 14; 2:2, 21). But in the only two passages where Zerubbabel is mentioned within the prophetic words of the book, the title "governor" is missing (2:4, 23). Additionally, the words of the prophet are introduced in the Haggai-Chronicle with the messenger formula , but in the primary parts of the book of Haggai with the formula . Finally, the people are called in the Haggai-Chronicle (Hag 1:12a, 14; 2:2), but
(1:2) and (2:4) in the primary layer. The Haggai-Chronicle rearranges the words of the primary layer, in which the refusal of the people to build the temple is accused, to a narrative report, which describes how the people -despite their initial reservations -obeyed the prophet and built the temple. The text in Hag 1:12-14 mentions that the people listen to the prophet and start the work following the first words of the prophet in Hag 1:1-11. The words of Haggai 2 can now be understood in a way that the first delays of work on the temple were prevented by the prophet: Furthermore, a kind of antimonarchic tendency can be detected within the Haggai-Chronicle. 11 The primary-layer states in Hag 2:23 that Zerubbabel, the grandson of King Jojachin, will be the "signet ring" of Yhwh. That means, the condemnation of the Davidic monarchy, predicted in Jer 22:24, will be annulled. 12 However, within the framework of the Haggai-Chronicle Zerubbabel is just characterised as "governor" ( ; 1:1, 14; 2:2, 21), while the Persian King Darius is with ostentation called "the king" ( ; 1:1, 15). According to the proposed formation of the book of Zechariah, the primary parts of this book include on the one hand the seven night visions in 1:8-14a , 17a b; 2:1-9; 4:1-6a , 10a*(from )b, 11, 13-14; 5:1-11; 6:1-8, and on the other hand the three -originally connected -narrative reports in 4:6a -9a, 10a*(until just before "these seven"); 6:9-13*; 7:2-6; 8:18-19a. Thereby, the night visions are 11 all unconditioned words of salvation, in which judgement on the nations is announced (1:8-17*; 2:1-9; 6:1-8), a new leadership for the people is awaited (4:1-14*) and the removal of cultic and social misdeeds is predicted (5:1-11).
In the redactional process of the book of Zechariah, on a first level a redactor has put the night visions and the narrative reports together. On a second redactional level, words concerning the high priest Joshua in Zech 3:1-8; 6:9-14* 13 have been implemented into the book. And on the next level, the dating system has been added in 1:1, 7; 7:1, together with the words in 1:2-6, 14a -17a ; 2:10-14; 4:9b; 6:15; 7:1, 7, 9-14; 8:1-5, 7-8, 14-17, 19b. According to the fact that these redactions added several prophetic words to the book of Zechariah, it can be called Word-Redaction.
The intention of the Word-Redaction can best be seen in Zech 1:1-7, 14-17: In Zech 1:1-7, and that means even before the first night vision in Zech 1:8ff., divine support is linked to human repentance. According to Zech 1:3, only if the people are willing to return to Yhwh, will Yhwh return to the people. Consequently, after the notice in Zech 1:6 that the people returned to Yhwh, it is mentioned in Zech 1:15-16 that Yhwh 8 returned to the people, and that the temple is now built in Jerusalem and the wrath of Yhwh is directed against the nations. 14 This means that due to the new introduction in Zech 1:1-6 and the subsequent words of the Word-Redaction, the formerly unconditioned night visions of the book of Zechariah are made dependent on the repentance of the people. This is similar to the redactional parts implemented by the WordRedaction in the Question about Fasting in Zech 7-8. In Zech 7:7-14, the people are once more forced to remember the former generation and summoned to repent. Thereby, repentance is specified as committing social justice. Based on this advice, divine support is promised again in Zech 8:1-8, and the Word-Redaction ends with a further retrospect in Zech 8:14-15 and one more advice in Zech 8:16-19*. Considering the date in Zech 7:1, where the Question about Fasting is set in the fourth year of Darius, i.e. two years after the night visions, the intention of the Word-Redaction in Zech 7-8 becomes obvious, repentance was not only required in the year work began on the temple, but also in the time after.
The Word-Redaction thus adds a new frame around the existing book of Zechariah and thereby sets the previously unconditioned promises of the night visions under the condition of ongoing repentance: 15 1:1 It follows from the above that the dating system in the book of Haggai goes back to a redaction called Haggai-Chronicle, the dating system in the book of Zechariah to a redaction called Word-Redaction. These redactions can be summed up as follows: 14 Cf. Meyers and Meyers, Haggai, 123. 15 Already R. Mason, "Some Echoes of the Preaching in the Second Temple? Tradition Elements in Zechariah 1-8," ZAW 96 (1984), 231, has mentioned regarding the addition in Zech 7:7-14: "As so often in preaching, the indicative has given way to the imperative or, rather, the cohortative." 
THE FORMATION OF THE HAGGAI-ZECHARIAH CORPUS
On the basis of the redaction critical analysis of the book of Haggai and the book of Zechariah, it can now be asked, if the dating system in both books was implemented by the same or by different redactors. 16 The Haggai-Chronicle, responsible for the datings in Haggai, and the WordRedaction, responsible for the datings in Zechariah, are quite different in form and content. On the formal level, the additions of the HaggaiChronicle are mainly restricted to the narrative framework. The WordRedaction, however, also implemented prophetic words in the book of Zechariah. In Zech 1-2 and 7-8 several small sermons were added, in which the people are summoned to repent and in which promises, concerning the future of the people, are cited. 17 More significant are the differences concerning the content of the Haggai-Chronicle and the Word-Redaction of the book of Zechariah. In the narrative framework of the book of Haggai, Zerubbabel and Joshua are addressed. Thereby, the description of Zerubbabel as governor could be understood as a degradation of this member of the Davidic family. However, neither is Zerubbabel mentioned in the additions of the Word-Redaction, nor can a kind of antimonarchic tendency be found in these additions.
Still one more difference is important, according to Hag 1:12a, 14, added by the redactors of the Haggai-Chronicle, the repentance of the people consists in the rebuilding of the second temple. The rebuilding of the temple is the essential deed, with which the people show their willingness to return to Yhwh and to which Yhwh will react and give new blessing. According to the Word-Redaction of the book of Zechariah, however, the repentance of the people has to precede the rebuilding of the temple. Thus, in Zech 1:6 the repentance of the 16 Cf. for the following Wöhrle, Sammlungen, 367-374. 17 Astonishingly enough, this has never been recognized. Although the previous work on the formation of the books of Haggai and Zechariah led to slightly different results as the above mentioned, it could have been noticed that the redaction responsible for the datings in the book of Zechariah also implemented some prophetic words, whereas the redaction in the book of Zechariah is mainly restricted to the framework of this book; cf. for example Beuken, Haggai-Sacharja, 331-336; Tollington, Tradition, 23.47; Redditt, Haggai, 42-43. 10 people is stated and on this background it is told in 1:16 that Yhwh returned to the people and that the temple is built in Jerusalem. What repentance means according to the Word-Redaction, is shown in the additions to the Question about Fasting. Real repentance consists in committing social justice. The people have to stand up for the widow, the fatherless, the poor, and the stranger, and they shall not plan evil against their brothers (Zech 7:10). Therefore, according to the WordRedaction, the rebuilding of the temple has no value for its own sake. The rebuilding of the temple does not lead to the new support of Yhwh, as in the Haggai-Chronicle. On the contrary, the new support of Yhwh enables the rebuilding of the temple. And this support is the result of the -ethical -repentance of the people.
Thus, against Klostermann and all the others, who followed his thesis, 18 the dating system in the book of Haggai and the dating system in the book of Zechariah can not be traced back to one and the same redactor. However, as there is no other book in the Hebrew Bible with a comparable dating system, the similarities between the frameworks of these two books make it very unlikely that they were, as John Kessler presumes, formulated completely independent from each other. Therefore, the most probable assumption is that one book was redacted accor ding to the other.
In all probability, the Word-Redaction of the book of Zechariah is responsible for the combination of the books of Haggai and Zechariah. 19 For the dates given by this redaction in the chronological framework of the book of Zechariah can well be understood as a secondary reference to the book of Haggai:
view that the words of Haggai were arranged around the time of the call to repentance in Zech 1:1-6, can hardly be explained. Rudolph, who presupposed that the framework of the book of Haggai was formulated according to the framework of the book of Zechariah in order to pronounce the priority of the prophet Haggai, 21 has overlooked one important fact; not all the dates in the book of Haggai are prior to those of the book of Zechariah. In the time directly before the rebuilding of the second temple, the date of Zech 1:1 is prior to that of Hag 2:10.
THE INTENTION OF THE HAGGAI-ZECHARIAH CORPUS
According to Zech 1:1-6, the subsequent message of the book of Zechariah is conditioned by the willingness of the people to repent. But if the above mentioned reflections about the existence of a HaggaiZechariah corpus are correct, the call to repentance in Zech 1:1-6 does not only refer to the subsequent message of the book of Zechariah, but also to the book of Haggai. For this call to repentance is set in the time before the foundation of the temple, mentioned in Hag 2:10. That means that the foundation of the temple was provided not only and mainly by the summons to start the work of the prophet Haggai but by the call to repentance of the prophet Zechariah.
With this concept, the Word-Redaction corrects the theology of repentance of the book of Haggai. According to the message of the book of Haggai, the rebuilding of the temple was sufficient to affect Yhwh so that he would return to the people and give new blessing. For the redactors of the Word-Redaction, such a reduction of repentance solely to the rebuilding of the temple was apparently not enough. They emphasized that the foundation of the sanctuary in the ninth month was only possible because the people had listened to the words of the prophet Zechariah in the month before. 22 Thus, the Word-Redaction determines the relationship between human repentance and divine support in a new way. In the line of the dtr. tradition -like in the speech in the temple in Jer 7 -23 the temple has no value for its own sake. The temple does not guarantee the support of Yhwh. At the most, it symbolises the support of Yhwh. But this support is set under the condition of human repentance.
This theology of repentance is once more illustrated by the WordRedaction in the additions to the Question about Fasting in Zech 7-8. As mentioned before, the Word-Redaction now demonstrates that repentance consists in committing social justice. And according to the dating of Zech 7:1 in the fourth year of Darius, the Word-Redaction shows that repentance is not a single act. Also two years after the 21 See above note 3. 22 Cf. Lux, "Zweiprophetenbuch," 212, with regard to beginning of the work on the temple, repentance was necessary. This can be taken as another correction of the theology of repentance in the book of Haggai. For once again, the one-sided view on the rebuilding of the temple is corrected. The demand for social justice persists and will continue to be the condition of divine support. 24 The question remains, why the redactors of the Word-Redaction developed their theology of repentance by taking up the books of Haggai and Zechariah. A summons to repent could have been formulated much easier in a separate work. Therefore, one observation is important which has been overlooked so far. Within the words of salvation in Zech 8:1-5, 7-8 a change from past tense to future tense forms can be detected. While in Zech 8:1-3 present salvation is mentioned, in Zech 8:4-5, 7-8 outstanding hopes are described: ) and they will live ( ) in the midst of Jerusalem. They will be ( ) my people and I will be ( ) their God, in truth and in righteousness.
Following these words, the expectations concerning the Zion have come true. Yhwh has returned to Zion and the mount of the temple is a holy mountain again. The hope for a new presence of Yhwh in Jerusalem, which led to the rebuilding of the temple, seems to be fulfilled. But according to Zech 8:4-5, 7-8, the people are still suffering from low population, parts of the people still live in the diaspora and need to be saved.
Thus, in Zech 8:1-5, 7-8, the promises of the books of Haggai and Zechariah are divided in those that have been fulfilled, and those that have not been fulfilled. Thereby, the presence of Yhwh in Jerusalem, expected in Hag 1:8; 2:5 and Zech 2:9, has come true. However the growth of population, predicted in Zech 2:8, the return of the exiles, promised in Zech 2:10-14, and in this context rescue from the hands of the nations, expected in Zech 1:8-14; 2:1-4; 6:1-8, have not been realised.
Against this background, the further demands at the end of the Haggai-Zechariah corpus in Zech 8:14-19 can be understood in a way that they define the conditions that have to be met for the fulfillment of not yet realised hopes. The fulfillment of these hopes is set under the condition of repentance. 26 The Word-Redaction thus reacts to the question of why only parts of the promises of the early post-exilic prophecy have been realised. 27 It is emphasized in Zech 1:1-7, 14-17* that already the current salvationthe rebuilding of the temple and the presence of Yhwh in Jerusalemwas only possible, because the people had returned to Yhwh. And it is declared that any further salvation will depend on the ongoing willingness of the people to repent and to keep social justice. This means that the Word-Redaction wants to adhere to the promises of the early post-exilic time. But in order to adhere to theses promises, the conditions for their fulfillment have to be defined.
The formation of the Haggai-Zechariah corpus can be understood as a reaction to the disappointed hopes in the later post-exilic time, probably in the fifth century, when numerous revolts occurred in the Persian empire, when the economic conditions of the people were bad, and when the population was alarmingly low. 28 Against the background of this time, the Haggai-Zechariah corpus can be read -on a synchronic level -as a reflection upon the conditions of divine salvation. Read as a whole, the Haggai-Zechariah corpus gives the promises of this time and states the importance of human repentance for their fulfillment. Thus, the Haggai-Zechariah corpus demonstrates the relationship of human repentance and divine support.
